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As I was unable to find anything new about these men,
1 adopt the story that makes their name result

[from the way in which they came into beingl
Paus. IX 5, 3

Herennius Philo, from Byblos in Phoenicia, was an ancient writer who lived in the
time of the emperor Hadrian (2™ century AD). He wrote, in Greek, several books, about
grammar, lexicology, history and geography; but most have got lost. Many titles of his oeuvre
are known, while fragmentary passages survive, quoted by later authors. For example, Eusebi-
us of Caesarea (260/265-339/340 AD), in his Preparation for the Gospel (Praeparatio Fvan-
gelica), quotes polemically many abstracts from his most famous work Phoenician History, or
6 Powvikikd, that Philo claims to have translated from the writings of one Sanchuniathon,
a purported Phoenician sage, priest and scholar. And Eusebius draws some quotations of
Philo’s Historia Phoenicia from Porphyry’s Contra Christianos, 3" century AD Similarly, Ae-
lius Herodianus (2™ century AD), wrote a summary of another of Philo’s works (‘On Cities
and their Famous Men'), which was then one of the chief authorities used by the lexicogra-
pher Hesychius of Alexandria (probably 5* century AD) in his Alphabetical Collection of all
Words, and by Stephanus of Byzantium (6" century AD) in his great geographical dictionary
entitled Ethnica. Stephanus, in particular, cites about thirty quotations from Philo®, and two
of them concern Illyria.

' Isincerely thank Aleksandra Lalatovi¢-Dzakovi¢ and Bozena Milji¢ for their precious assistance in the

translation of this paper.
2 See Tro1aNI 1974; EBACH 1979; BAUMGARTEN 1981; ATTRIDGE, ODEN 1981.
Philo follows in this work the eponymic system, for which every city or people took its name from an
ancient hero. This method dates back to the origins of Greek historiography, especially seen with Heca-
taeus of Abdera, but it is also found in the “Table of Peoples’ of Genesis 1, 10. See Tro1aNT 1974, 13-15.
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The first one relates to the modern city of Durrés, in Albania. Stephanus quotes the
ancient appellations CEmidapvog, Avppdyiov) of this Illyrian city, called Epidamnos after
a hero of the same name, whose daughter was Melissa. Her son, and Poseidon’s — says
the grammarian of Constantinople — was Dyrrhachios; and a place in Epidamnos where
Poseidon enjoyed her, is called after her the Melissonian place. Stephanus mentions some
ancient writers as sources for designations and mythical data: Strabo, Philo of Byblos, and
Eratosthenes. Thus we have acquired some more information about the cities of Lissos,
Acrolissos, and Epidamnos/Dyrrhachion (as a foundation of the Cercyreans), as well as
about the rivers Drilon and Aoos, ‘around which are shown the graves of Kadmos and
Harmonia™.

As for the second quote, Stephanus mentions Philo on the settlement of Buthoe,
modern Budva (Montenegro) that was named after the pair of ‘oxen’ who drove ‘quickly’
Kadmos’s carriage to Illyria®. The geographer also knows of other explanations of this name

4 Philo Bybl. fr. 35 and 53 Jacoby, ap. Steph. Byz. s.v. ADpp(XXIOV Avppdryrov: moMg TAAvpicy, EmSapvog

KAnOeico dmd Emddpvov. todtov duydmp Mélcaoa, Tic kai ITooeiddvog Avppdyioc: 6¢’ fig 6Tty
&v 'Emdapve tomog Mehoomviog, &vbo [Toceddv avt] cuvijibey, “mdg ®idwv.> Ztpdfav & &v
<> enot>" “upeta 8¢ tov Pilovikov <kdAmov> Alocog Eoti mOMG kol Akpoiccog kol Enidopvog,
Kepkvpaiov kticpa, 1 vdv Avppdyiov OLoVOL®G T XEPPOVic® [Tpdtepov] Aeyopdvn, €9’ Mg
dputar” [dg Pikwv]. ... Epatocdévne y” yewypoapovuévay “€xouevorl 8’ oikodot TowAdvTiot. ToAg
8¢ ‘EAMvig Enidapvog nt xeppoviicov Tijg Kakovpévng Avppayiov. motapoi 6& Apidwv kai A®og,
nept ob¢ o1 Kadpov kai Appoviog tagot deikvovtor”. dpmg 6& vov Avppaynvoi Aéyovtat. oDt yop
kol Béhaxpog év Makedovikolg enot “kol toutov ai Torelg Avppoynvois 1€ kol ATOAA®VIATOLG
gmdmpnvror”. kol ‘Epévviog Pikev év 1oig Tatpikoig Avppaynvov avaypdpet GiAovionv obtmg
“AcrkInmidong akovotag oye Titov Avpidiov Zikehov kol P1Aoviony Avppoaynvov koi Nikova
Axkpayavtivov”. kol Tahv “Daviong 6& 0 Avppaymvog fikovoe pev AckAnmiadov, iatpedoag 6 &v
i} matpidt EvaOEmg cuvetdato Biffhia ué”. See JacoBy, SCHEPENS, RaDICKE 1999, 43. Cf. also Hero-
dian. de pros. cath. 111 1: Enidapvog> noig TAlvpiog dmd Emddpvov; <Avppdyiov> molg TAlvpucn
kot Enidopvog kinbeica ano "Emdduvov; Const. Porph. De them. 9: Pntéov 6¢ mepi thig Ovopooiog
avtod molev koleltar Avppdylov. “Avppdylov mohg [EAnvikn] <IMwpwn> kot ‘Emidapvog
KAnOeico vmd Emdauvov tod dpyaiov fipwog: tovtov Buydmp Mélcaoa, fig fpacsdn oceddv kol
&g’ fig 6 Avppdyoc. "Eott t6moc év Emdapve Melocoviog, EvOa TTooeddv otii cuviihlev”, <og
Dilov>. “Meta ¢ Tov Pilovikov Aoeog €6t TOMG, kol Akpolocog Kol Enidapvog, Kepkvpaiov
ktiopa, 1 VOV Avppdyiov dpovonwng T Xeppovijom Asyouévr, £9° g WBpvtar”, o¢ [Dikov]
<Xtpafwv> ypdoet. See also RorLer 2010, 105.

> Philo Bybl. fr. 32 Jacoby, ap. St. Byz. s.v. Bov0on: molg TAlvpidoc, dg Pikov, s 10 Kadpov éni
Cevyovug Podv Ox0vLEVOV TOXEMS VGO TNV €6 TAALPLOVGS 086V. 01 8¢ ToV Kadpov amo tig Aiyvrtiog
Bovtodc 6vopdoat avtiy, kol mapapbapeioav koreicOor Bovbomy. &yet 8° €mi tod poyod Pilova
TOMY Kol TOTOUOV OLdOVVLOV. TO £0vikov BovBooiog. Cf. also Herodian. de pros. cath. 111 1: <Bovbom>
woMg TApidog g Oikov S 10 Kadpov ént Lebyoug Podv dxoduevov Toxémwe avocol TV &
TAAvp1ovg 666v. ot 8¢ Tov Kadpov amo thic Atyvrtiog Bovtotg dvopdoot ovty kot mopapbopeicov
koAelcOar BovBonyv; Erymologicum Magnum, Etymologicum Genuinum, and Etymologicum Symeonis s.v.
Bov0oén or Bovbowm.
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— after the Egyptian Buto, and how it come to be called Buthoe by a corruption of that
name. He cites also Rhizon as an appellation of both a river and a town.

It should be noted that in the fragments that remain of Philo’s Phoenician Histo-
ry there is no trace of Kadmos, the hero well known in Greek mythology as an original
‘Phoenician’ Prince. Nevertheless, these quotations of his work ‘On Cities and their Fa-
mous Men’ allow us to suppose that the antiquarian writer from Byblos knew the Greek
tradition in which the region of Illyria was identified as the last place in the adventures of
this hero, who comes originally from the land of Phoenicia.

According to Hesiod and many ancient Greek writers, Kadmos was a son of Agenor,
the king of Tyre, and was sent by his father in search for his sister Europa who had been ab-
ducted from the shores of Phoenicia by Zeus. He followed a tortuous path, which ‘marked’
the limits of the Greek territory until he came to the region of Boeotia. There Kadmos
killed a monstrous dragon and founded Thebes. Then he married Harmonia and generated
a significant bloodline: a son Polydorus, from whom descended the Labdakides and Oid-
ipus, and four daughters, Agave who begat Pentheus, Autonoé who married Aristeus and
had Aktaion, Ino who had Learchos and Melikertes from Athamas, and Semele who begat
Dionysos from Zeus®.

The audience who in 405 BC, in Athens, first saw the Bacchae of Euripides already
knew a conclusion of this myth: where Kadmos was transformed into a snake and together
with Harmonia left Thebes on a carriage pulled by oxen’.

In fact, the later tradition, well summarised in the Library of Pseudo-Apollodorus (Bib-
liotheca, generally dated to the 1% or 2™ century AD), narrated more adventures of this hero,
who was either chased or went away voluntarily from Thebes and headed towards the western
lands, more precisely to the region of the Encheleans®. As the Illyrians were attacking the En-
cheleans, the Delphic oracle declared that the latter would come out as winners, if they took as
their leaders Kadmos and Harmonia. That in due course happened: Kadmos reigned over the

¢ Ancient sources in RoscHER 1894, 824-893; RossigNoLI 2004, 103-106. Detailed analysis of Greek
myths on the ‘Phoenician’ Kadmos in BonNET 2015, 332-349.

Eur. Bacch. 1330-1339: dpdxmv yevion uetafordv, dduop te on / ékbnpuwbdeic’ dpeog dALGEEL
tomov, / v Apegog Eoyeg Appoviay Ovntog yeydg. / dxov 8¢ pHoOGYmV, ¥PNGHOG OG Aéyet A0c, / MGG
Het” aAoxov, PapPap@v Myovpevog. / ToAldg 6¢ mépaelg avapifuw otpatevpatt / ToAels dtav o8
Ao&iov ypnotiplov / Staprdowmact, vooTtov dOAov Tol / oyfnoovct 6€ 6’ Apng Apuoviay T€ POGETAL
/ poxdpov T’ &¢ alav cov kaddpdost Piov. See also 1352-1362.

Cf. ps.-Apoll. Bibl. 111 4: 6 8¢ Kadpog peta Appoviag Onpoag ékhmmv mpog Eyyeléag mapayivetot.
T0UTO1G 6€ VIO TAAVPIBY TOAELOVLEVOILS 0 Bg0¢ Expnoev TAAMVPIDY Kpathoety, Eav Nyepovas Kadpov
Kol Appoviay Eyooty. ol 8¢ melebév teg morovvtan kot TAADPIAV 1yeroOVoG TOVTOVS Kol KPaTodal.
kai Pactrever Kadpoc TAwpidy, koi moig TAwptdg odtd yivetor. adbig 88 petd Appoviog sic
dpakovrta petaforov eig HAvo1ov mediov vmo Adg EEeméngon.

7

51



Sergio Ribichini

Illyrians, and a son Illyrios was born to him’. But afterwards he was, along with Harmonia,
turned into a serpent and sent away by Zeus to the Elysian Fields.

Before all these events came to pass, as Hyginus records in his Fabulae (1 century
AD), their daughter Agave had fled to Illyria, married king Lycotherses, and then killed him,
in order to give his kingdom to her father''. Parthenius of Nicaea (1* century BC-1* cen-
tury AD) says that following Kadmos from Thebes into Illyria also came Epeiros, daughter
of Echion, one of the Spartoi (the ‘Sown Mer’, the ancestors of the Thebans who sprung up
from the dragon’s teeth sown by Kadmos): Epeiros gave her name to the land in which she was
buried". According to Herodotus, the Kadmeans (i.e. the descendants of the Phoenician hero
who were expelled from Thebes by the Argives, during the rule of Laodamas son of Eteokles)
eventually also ended up in the same region of the Encheleans®.

Thus, in the Illyrian epilogue of the Kadmos mythological cycle, the Phoenician hero
appears in a renewed role as a parent and founder of peoples, cities and landscapes. If his son

9 See also Diod. Sic. XIX 53: Tovg odv td1e Katowknoavtog 6tepov Eyyelelc KoTamolepioovTeg
€€EPadov, Ote o1 cLVEPN Kai Tovg epil Kadpov gig TAAvplovg ékmeceiv; Paus. IX 5: Kadpov 8¢ &g
TAprovg kai TAp1dY £¢ Tovg kahovpévoug Eyyeléas petowknoavtog [oivdwmpog 6 Kadpov v
apynyv &oye; Herodian. De pros. cath. 111 1 and Steph. Byz. s.v. TAlpia: ydpo minciov tod Iayyaiov,
amo TAivpiov tod Kadpov moudog.

10 Cf. ps.-Apoll. Bibl. 111 4, cit.; Apollon. Rhod. Argon. IV, 516 ss.: Ot (= some Argonauts) &’ dp’ €n’

TAwpwcoio perappadéoc motopoio, Toppog v’ Apupoving Kadpod te, mopyov €deway, avopaov

‘Eyyeléeocv Epéotioy; Dion. Per. 390-397: Keilvov 6” dv mepl kOAmov id01g Eptkvdéa Topufov, / Top-

Bov, ov Appoving Kadpotd te onuic eviomeiker: / kel yap €ig 0piov okoMov dépag nALGENvVTO,

/ ommoT’ am’ Tounvod Mmapov peta yiipog ikovto. / "Evla cov épag GAlo Ogol Oéocav: aupl yop

aloy / ketvnv dupotépmbev Epnpédaton §vo métpar, / oft’ e Evviaot Soveduevor, e0té Tic dpyr /

yiyvetau Evvoétnot kuavdopévoro kowoio; Hygin. Fab. 6: Cadmus Agenoris et Argiopes filius, ira Martis
quod draconem fontis Castalii custodem occiderat suorum prole interempta, cum Harmonia Veneris et Martis

Jilia uxore sua in Illyriae regionibus in dracones sunt conversi. See ViaN 1963, 124; Sen. Here. fur. 392-394:

Quin ipse torvuum subrigens crista caput / lllyrica Cadmus regna permensus fuga / longgas reliquit corporis

tracti notas.

Hyg. Fab. 184: Agave ... profugit ab Thebis; quae errabunda in Illyriae fines devenit ad Lycothersem regem,
quam Lycotherses excepit, and 240: Agave (occisit) Lycothersem in lllyria, ut regnum Cadmo patri daret.

12 Parth. Narr. amat. 32 (Meineke, Analecta Alexandrina, 334): ®aci 8¢ Tiveg 1OV Spupudy éxeivov etvon
¢ "Exiovog Buyatpog Hreipov, fiv petavaoticay €k Bowotiog fadilew ped Appoviag kai Kédpov,
eepopévny 10 [levBémg Aetyava, anobavodoay 6& Tepi TOV SPLUOV TOVOE TAPTVOL: d10 Kol THV YAV
"Hrepov ano tavtg dvopacOivar.

13 Hdt. V 61, 2: éni tovtov 61 100 Acoddpavtog tod ‘Eteokdéog povvapyéovtog &aviotéatot Kadpeiot
o1’ Apyeiov kai tpémoviat £¢ tovg Eyyeléag. Cf. VANNICELLI 1995.
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Illyrios took/gave the name from/to the Illyrians', the myths yet assigned to Kadmos the
foundation of some cities, such as Buthoe (already mentioned), Lychnidos® (located in the
modern Albanian or Macedonian region of Ohrid), and Rhizon' (on the river of the same
name in the Bay of Kotor). Lychnis and Rhizon'” were also the names of two eponymous
heroes, similarly considered as Kadmos’s sons. For the town of Lychnidos, in particular, an
author of the Palatine Anthology attests to its foundation by the Phoenician Kadmos (®oivi&
Kd&dpog) around the lake of the same name'®.

In this way, the Greek mythology depicts for the Illyrian region a vivid scenario that is
of particular interest to us now

- in the names of the people associated with the figure of the Phoenician prince and his
direct descendants;

- in the cities that accredited to Kadmos their ancient origins;

- in some specific elements of the landscape where, in historical times, were recognised
some ‘traces’ of the ancient presence of this foreign hero, who came with his wife to
‘humanise’ the Illyrian territory.

I shall come back to that later. First it should be pointed out that Appian of Alexandria
(2" century AD) quotes a ‘variant’ story about Illyrios as the eponymous founder of the Illyrian
race: one that differs significantly from that which recognised him as the offspring of Kadmos.

Illyrios is the eponymous hero of the Illyrians also according to Steph. Byz. s.v. TAAvpia, cit., Eust. in
Dion. Per. 389: TAAvprovg 6é paot t0 £0vog kAnOijvar amo TAlvpiod, modog Kadpov kai Appoviog,
and Schol. in Dion. Per. (scholia vetera) 388-391: TAlvpuknv mepi yépoov: Katm tiic TAlvpiog keiton 6
topPog TV mept Appoviav kai Kadpov, oitveg gig doeig petepandncav. H 6¢ iotopio mopd Amor-
Aovio év 16 & Totéov 8¢ &t TAvpidg vidg Kadpov kai Appoviag, e’ ob TAlvptoi dvopdlovrar.
Kepavvia: 8¢ 6pn gipnvron d1o 10 TATf00g 1@V Ekel mmtovTov kepavvdv. Toufov 6v Appoving Ka-
dpoto te: Xopéviog Epnoe to <efjuc>.

15 Cf. Anth. Pal. VII 697 (Christodorus Epicus): Ovtog Todvvny kpdnter tépog, 8¢ p° Emdauvon /
dotpov &nv, fiv mpiv moideg apmpenéeg / Extioav HpakAfjog 60ev kai péppepog fpwg / aiel TtV
adikov oxAnpdv Exonte pévog. / elxe 8 am’ edoePinv TPoyOVLV Epukudéo ThTpny / Avyviddv, fiv
Doivig Kadpog £deye moav: / EvBev Ayvog Env ‘Elkmviog, obveko Kdadpog / atoryeimv Aavooig
np@®dTOg £de1EE TOTOV. / €ig vmATovg 8’ avéhapye Kol TAlvpioict dikalwv / Movoag kai kKobapnv
€oteavmoe Aikny. See EDwarDs 1979, 33. For the identification of Ohrid with the ancient Lychnidos,
at the lake of the same name, and for the etymology of this place name, see PRoEVA 1999.

Cf. Herodian. De pros. cath. III 1 (Pilov> 0 t0d Kdadpov vidg kot moig TAlvpiog kol motapog
opmvopog) and I11 2 (‘Piwv, Pilwvog 6 tod Kadpov vidg). See Edwards 1979, 33, note 40.

17 Cf. Georgius Choeroboscus in Schol. in Theod. 76, 731 Lentz, see ANTONELLI 1994, 19 note 35.

8 Anth. Pal. VII 697, already mentioned.
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According to Appian’s Civil Wars", the Greeks said that the country of Illyria received
its name from Illyrios, who was the son of the Cyclops Polyphemos and his wife Galatea,
along with his brothers Keltos and Galas. All the sons of this couple migrated from Sicily;
and the Celts, Illyrians, and Galatians took their respective origins and names after them. This
version had probably a Sicilian origin®, and for Appian it seems to be ‘more acceptable than
others, although there are many variants of the myth, told by many writers’. The Alexandrian
historian is also writing within the same ancient literary ethos that assigned ‘ethnicity’ to a
genealogical source®', as I have already noted above, in reference to ps.-Apollodorus’s text and
to other ancient mythographers.

Appian also numbers the children of Illyrios, whose names were given to the Illyrian
tribes. He speaks about the six sons (Encheleos, Autarieos, Dardanos, Mdos, Taulas, and
Perrhabos), three daughters (Partho, Daortho, and Dassaro), as well as others, from whom
sprang the Enchelees, the Autarienses, the Dardani, the Taulantii, the Perrhabi, the Partheni,
the Dassaretii, and the Darsii. Autarieos had a son Pannonios, or Pzon, and the latter had
sons Skordiskos and Triballos, from whom arose the tribes with similar names. ‘But I shall
leave these matters to the archaeologists’, concludes the historian, referring to the specialists
of the sciences of Antiquity, among which we all of us, gathered for this Round Table, are
honourable members.

In the time of Appian, in any case, the story of Kadmos and Harmonia in Illyrian
lands was well known, as was the story of the end of their earthly life through their metamor-

9 Cf. App. ZI[. 1 1-2: TAwprovg "EAnveg fyodvtat tovg vaép e Makedoviav kai @pdkny dmo Xaovaov
Kol Oeomp@T®V £l TOTOUOV “IoTPOV. ... PGl dE TNV HEV Ydpav Endvopov TAvp1od toD [Tolverov
vevéoar TToAvenum yap 1@ Kdxkiom kol F'oateig Kedtov kai TAlvpiov kai I'drov moidoag dvrag
g€opuijoar Zikeriog, kol Gp&ot TV dv avtovg KeAtdv kol TAAvpidv kol [odatdv Aeyopévov. kol
100 POl poMota, moAAL pubevdviov Etepa TOAM®Y, apéokel. TAlvpud 8¢ moidag Eyyélea wol
Avtapiéan kai Adpdovov kol Maidov kai Taviavto kol [TepparBov yevésOar, kai Ovyoatépag [MapOHmd
kol Aaopbad kol Aaccopmd kol £tépag, 60ev giol TovAdvtol te kai Ieppaifoi kai ‘Eyyéheeg kol
Avtapieic kai Adpdavor <koi Maidor> kol [TapOnvoi kai Aacoapritior kol Adpoot. Avtapiel o6&
avt® Hoavvoviov fyyodvrar moido §j Maiova yevésol, kai Tkopdickov Maiovt kol TpipoAldv, dv
dpoimg té E0vi mopdvVO glvat. Kol Tade P&V Toig dpyatoloyodot uebsicOom.

See SageL Kos 2004, 503: “The origins of this story most probably lead us to Sicily, where the love story
between Polyphemus and Galatea may have been an old folk tale. However, its political implications,
reflected in its subsequent genealogical development, point to the Syracuse of Dionysius the Elder’.
About the love of Polyphemos and Galatea cf. Theocr. /. 11.

21 Cf. ERcorant, Livaprortt 2009, 14, 31, and 78-79. See also ANELLO 1984; Sa$eL Kos 2004, 501-504;

CasTiGLIONT 2014.
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Kadmos the Phoenician and the Illyrian landscape

phosis into snakes, according to the most common tradition®. In other different ‘versions’,
they received a burial, were changed into stone effigies, or transferred to the land of the
Blessed or the Elysian Fields.

Until the 1980s, the main points of reference for these traditions, apart from the
Ausfiibrliches Lexikon der griechischen und romische Mythologie of Wilhelm Heinrich Roscher
(1894) and the Realencyclopidie der classischen Altertumswissenschaft of Augustus Friedrich
Pauly and Georg Wissowa (1893 s.), consisted of the study by Francis Vian on the Kad-
mean origins of Thebes (1963) and of the book of Ruth Edwards (1979), originating in a
PhD dissertation on Greek ‘legends’ and Mycenaean times.

Over the past three decades, however, many essays have been devoted to the tradi-
tions of Kadmos in Illyria, matching the increased number of monographs devoted to the
Graecity of the West?, and also as a result of the series of six conferences in France and
Albania. These congresses began in 1984 at the initiative of Pierre Cabanes, and were ex-
pressly dedicated to southern Illyria and Epirus, being held first in Clermont-Ferrand, then
in Chantilly, Grenoble, and Tirana*.

These and other studies conducted in eastern and western Europe” have further
enriched the specialised bibliography, focusing on the various historical epochs, civil and
religious institutions, and taking advantage of the most recent contributions from archaeol-
ogy, epigraphy, philology, numismatics, and the social and economic history of the Balkan
region. In this context, analysis of the myths was subject to various levels of interpretation.

Accordingly, some scholars have created a general framework for the mythical infor-
mation referred to above, reviewing the relevant literary data; some have also composed a
species of database for all available information. The reports range from more or less ran-

2 According to Ov. Mez. IV 571-603, the Phoenician hero and his wife, weighed down by age and sadness,
become serpents. In this version of the Kadmos saga, as well as in Euripides, the metamorphosis was
not a punishment, a humiliation, but on the contrary an apotheosis, a glorification. See CASTIGLIONI
2010, passim; and also BoNNET 2015, 338-339. Nonn. Dion. IV 418-420 (ywouévov 8¢ Kdadpog
apelPopévav HeEAE®V EMKOIET Lop@f) GALo@UTC fiueAle Ttap’ TAAVPidog cpupa yaing Eetvov Exev
vdodpa dpakovteioo Tposdnov), Hyg. Fab. 6 cit., and Myth. Vat. 1 147 (p. 61 Kukesdr) presents the
transformation into snakes in Illyria as an atonement of the killing of the dragon of Thebes (Cadmus
Agenoris filius postquam inspectator suarum calamitatum fuerat in exitu nepotum, perosus Thebarum sedes
cum Hermiona, Veneris et Martis filia coniuge sua in llliricos sinus profugit. 1bi a diis petita uenia ut in
draconis speciem conuerteretur, qui initio mali causa fuit, uota sunt impleta et in serpentes ambo uersi sunt).
See, in particular, in the Series Hesperia and elsewhere, ANTONELLI 1994; 2000; RossigNoLr 2003 and
2004.

See CaBANES 1987; 1993; 1999; CaBaNES, LaAMBOLEY 2004; LaAMBOLEY, CasTiGLIONT 2011; LAMBOLEY,
PERZHITA, SKENDERAJ 2018, as well as Proeva 1999; Saser Kos 2004; Casangs 2018.

> See for example CastigrLiont 2006; 2009; 2010, and 2014; Sa$er Kos 1993 and 2004; Dzino 2014;

Marijasic 2015.
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dom data to specific records, preserved by mythographers and most often by geographers
interested in Illyria, or by Byzantine glossators able to gather up information derived from
older authors, even if it is but small details, curiosities, and mythical variants otherwise
completely unknown. I refer in particular to the essays of Benedetta Rossignoli, Marjeta
Sasel Kos, and especially Maria Paola Castiglioni.

They and other researchers have also achieved a more accurate identification of the
Illyrian landscape in question, notably where the ancient texts left room for a degree of
uncertainty. Their discourse mainly concerns the localisation of certain elements within the
mythical events, or an ‘Illyrian appropriation’ of the tales, varying according to the historical
period. More specifically, this involves the cities that owe their foundation to Kadmos, the
places where his transformation into a snake occurred and those where their tombs or other
monuments are ‘evident’.

To refer to Strabo, the modern discourse deals in particular with the traces left by the
ancient heroes in the places that saw them as protagonists; ‘and the scenes of the stories told
about them are still pointed out there’*.

Several authors, for example, specified the burial-places of Kadmos and Harmonia
as graves or mounds; Apollonius”, Stephanus® and Dionysius® use terms such as tdpot
and topPog. Nonnos™ and Dionysius also speak about prodigious métpat, which might
also correspond to two stone snakes into which Kadmos and Harmonia were transformed,
according to many ancient writers. The Periplus of the ps.-Scylax testifies a igp6v and two
AiBot named after them, not far from the Rhizon river®'. Nicander speaks about a cepeiiov

% Cf. Strabo VII 7, 8: tadto 8¢ mpdtepov pév xatedvvootedeto &xaota, v &v toig Eyyeleiowg ol
Kédpov kai Appoviag dmdyovor fpyov, kod to podsvdpsvo mepi adtdv kel Seicvotat.

¥ Cf. Apollon. Rhod. Argon. IV 517 located their tombs ‘near the dark deep Illyrian river ... among

the Encheleans’. See also Lykophr. AL 1021-1022 (Kpabig 8¢ yeitov 1186¢ Mvidkmv 6potg / x@dpog

ouvoikovg dé€etot Koiywv TToraig).

St. Byz. s.v. Buthoe and Dyrrhachion, already mentioned.

2 Cf. Dion. Per. 390, cit.; Eust. in Dion. Per. 395: ‘Ot giciovti v Toviav O6hacoav Kottt pHév té okl
N T®v Adodvav keltal yopa, deéitepnv 6 kata yxeipa 1 TAlvpig €ott ¥R, obt® KoAOVUEVT GO
TAAp1od viod Kadpov, and Schol. in D.P. (scholia vetera) 388 cit.

30 Nonn. Dion. XLVI 364-367: Thivpiny &’ &ni yoiav é¢ ‘Eomepiov otopa mdvrov Appoviny Mrodmatpy
opoctorov ikt KESpm Gueotépovg TOUMEVEY GARLOVAG, 01C XPOVOG EpTav GTACE TETPHECGOY
Exew 0p10den popenv; Roccur 1989, 118.

31 Ps.-Scyl. 25-26: Ao 8¢ 100 Apiwvog motapod gig Bovbomv kai 10 éundpiov 6 mhodg fpépag fov.
Kai Kadpov kai Appoviag ot Abot giciv Evtadba koi iepov, dnmbev tod Apiovog motopod. Ao o6&
100 Apimvog motapod TAlvpidv E0vog eiciv ot ‘Eyyelels, éxopevotl tod Pilodvroc. 'Ex Bovbong o6&
i Enidapvov, moiv EAAvida, mhodg NUéPag Kol vOKTOG, 080G 08 TPV NUEPDV.

28
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of the Sidonian Kadmos in the area of the rivers Drilon and Naron®. Finally, the Hellenistic
historian Philarchus, preserved in Athenaeus, locates a pynueiov of Kadmos and Harmonia
near a place named KvAkeg that was once famous®, but was no longer recognizable. These
all would be indications of an ‘indigenisation’ of the myth, which would have become true
local cult, according to Benedetta Rossignoli*.

In this way, we can identify three different geographical areas that involve the
mythical stories.

The first one is on the Adriatic coast and concerns Buthoe®, founded by Kadmos,
and Rhizon, which is at the same time the name of his son, of the city and of the river.
It is here that the ps.-Scylax places the ‘stones’ of Kadmos and Harmonia, as well as their
sanctuary; here too it seems possible to place the stone snakes reported by Nonnos. Here
Apollonius of Rhodes and Dionysius Periegetes place the tombs of the heroic couple. Thus,
the ‘deep and dense river of Illyria’ of Apollonius must be the Rhizon gulf, rather than the
Drilon River, as has also been proposed.

A second field of action is inland, in the region of the Lychnidos Lake, today at the
border between Albania and Macedonia: the Drilon rises here and it was in this place that
Kadmos became the military and political guide of the Encheleans, an indigenous people.
According to Strabo, this was also the territory ruled by the descendants of Kadmos™.

Callimachus of Cyrene (4"-3" centuries BC), as quoted by Strabo, represents a dis-
cordant voice: he places the tomb-stone of blonde Harmonia not far from the colony called

32 Nic. Ther. 607-609: ipiv 0, fiv &0peye Apihov kai Népovog &y, / Zidoviov Kédpoto Ogpeitiov
Appoving te / &vba dvw SdacmAfite vouov oteifovot dpakovte. Cf. Schol. in Nic. 7her. 607 and
611: TMwpuctiv ipwv. Apidov yap motopdg TAlvpidog kai Népov, dg Staywpiler TAAvpiode koi
ABvpvovg. évtadba kai 6 Kadpog kai 1 Appovia Grnoav, ot kol gig deeig petefAndnocav, dg enot

kot Atovoetog” “keldt yap €ig 0pinv okoAov yévog NALGEVTO™. ... o1 dVo, 0 Kddpog kai 1} Appovia,
dpaKoVTEG SUGTATTEG YEVOLEVOL TOV VOOV GTEIBOVGL, TOVTEGTL TOV TPOG VOV EMLTNOEIOV TOTOV
ToTOdGLY.

3 Phyl. fr. 39 Jacoby, ap. Ath. Deipn. XI 6: moAhoig 8¢ kot O &v TAAvploig tomog dPontog otv 6
kahodpevoc Kolikee, mop’ @ &ott 10 Kadpov xoi Appoviag pvnueiov, g iotopel ®OAapyog év i
devTépa kai gikooti) TV Totopidv.

RossigNoLr 2004, 116. I will skip here other hypotheses. For example, the suggestion that the location
of the mythical events was employed in military and diplomatic issues in the interests of Syracusan

34

propaganda, which exploited the tradition of Kadmos’s Illyrian progeny to justify an aggressive policy
of conquest by Dionysius the Great (RossigNoLt 2004, 118); or the ‘paideia’ of the snake raising the
son of the heroic couple among his coils (see below) as a reflection of the historical image of Philip IT of
Macedonia (RossigNoLL 2004, 121). On the controversial identification of Kadmos on belt (military?)
plaques found in various archaeological contexts in ancient Illyria, see PRoEVA 2011. Discussion on the
ophidian figures in Illyrian contexts may be seen in CastigLIoNT 2006.

» See VIaN 1963, 126. But Buthoe (Budva) is actually outside the Bay of Kotor.

36 Cf. Strabo, VII 7, 8, cit. See Vian 1963, 127; ANTONELLI 1994 and 2000, 74; CaBANES 2018.
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[T6Aat, and thus provides a third zone of involvement, apparently in the Istrian peninsula®.
A recent suggestion equates this colony with modern Pola or Pula, situated at the southern
tip of the Istrian peninsula®. However, one can also suspect that Callimachus sacrificed
geographical accuracy to his taste for erudite details. In fact, another proposal identifies
the ancient settlement with the modern Pulaj, in Albania, near the river Buen/Bojana, at
the border with Montenegro. That fits better with the testimonies of Philarchus and other
writers, who place the site of the heroic graves in the area between Rhizon and Drilon®.

The studies to which I am referring allow us to reconstitute the genesis of the Illyrian
epilogue of Kadmoss myth during the 5* century BC, and to connect its localisation in the
Illyrian-Epirotic area with the Corinthian presence in the region®.

The oldest mention of Kadmos’s exile from Thebes and his snake metamorphosis is
in Euripides’ Bacchae, as mentioned before, but without any allusion to the Illyrian region.
What we have in this tragedy, however, corresponds to what Herodotus writes*', announc-
ing the defeat of the people who dared to attack the Delphic sanctuary, with explicit ref-
erence to the Illyrians and Encheleans. In the 6* century BC, Hecataeus already knew of
this people®, and the ps.-Scylax (probably 4" century BC) mentioned a tomb of the heroic
couple as in the territory of the Encheleans. The version introduced or tapped into by Eu-
ripides was the basis of a further enrichment of the tradition that made Kadmos an exiled
hero®. In the 3" century BC the metamorphosis of the couple into the Dracones Illyriae*
became well known.

Whilst it is true that a large part of the ancient reports is later rather than earlier
in date, yet this does not necessarily mean that the stories themselves are recent develop-
ments. Glossaries of Late Antiquity and of Byzantine times may indeed give evidence for
the growth of a tradition, written as they often were from a particular ethnographic angle

7 Callim. Aer. fr. 11 Pfeiffer, apud Strabo 1 2, 39: ... kai 0 KoAAipoyog émonpaivetar, tote pév “AiyAijtnv
Avaenv te Aoxmvidt yeitova Onfpn” Aéyov “Bpyuevos, m¢ fipweg dn’ Aiftao Kvtaiov adtig “éc
apyainv &mkeov Aipoviny,” 1ot€ 8¢ mepl OV Kolyov “ol pév én’ TAlvpiloio ndpov oydocavteg
gpetpa “Aao mapo EavOiic Appoving Taeov GoTupov EKTIGOOV “To, TO KEV PLYAS®V TIS &Vicmot
I'patkdg, dtop Kelvov “yYAdoo’ dvounve T1orag”.

¥ See RossigNorr 2004, 110-111.

3 See CastigrLiont 2011, 727-728, and 2012, 208.

40 See Vian 1963, 132 s.

" On the mentions of Illyrians in Herodotus (cf. Hdt. IV 49, VIII 137, and IX 43.) and others classical

authors, see DZiNo 2014.

Although the sources date back to a century later, see DZino 2014.

4 See CasTiGLIONT 2009, 103.
44

42

For a possible connection with the hats and belts of Celtic warriors in the shape of a dragon rampant in
the Balkans, see RossigNoLr 2004, note 2.
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or with an encyclopaedic objective in mind, which prejudice may involve the elaboration of
original etymologies from existing place names. However, they also drew a lot of informa-
tion from previous and earlier Classical authors, which would otherwise have been lost®.
Therefore, the contribution of mythical data in the Greek perception of the Balkan region
may be placed in a historical perspective, or a series of the same*. We can also recognise
their input in the construction of the ‘Illyrian brand’ in the Greek ethnographic discourse:
on one side, as a kind of finis terrae, where the shores of the Afterworld began, and, on the
other, as a wild territory made viable and liveable in, ‘thanks’ to those Greek heroes who, in
the distant past, had visited and primed it*.

Maria Paola Castiglioni has well summed up the outcomes of her historical inves-
tigation and of the most recent studies: ‘After a careful textual analysis supported by the
available archaeological material, we can conclude that the complexity of this myth is, in
short, the result of disparate development and the overlapping of unrelated themes. Each
stage of the process springs from a specific historical context where the myth serves different
purposes. At the end of this longue course, Kadmos appears as the trans-Balkan hero par
excellence, the pioneer of the Greek presence in Illyria. Besides, he was so successful that he
was even adopted as heroic ancestor by the Illyrian elite. In this sense, the Kadmos myth
is an excellent example of the acculturative alchemy that arose from the contact between
Greeks and Barbarians™®.

Thus were confirmed the criticisms that Ruth Edwards directed at interpretative
theories that did good service in Pausanias’s time*’, when Kadmos™ Egyptian origins, rather
than Phoenician, were being debated’; or in the times of Philo of Byblos, who stated that
divine and heroic events represented an echo, albeit distorted, of ancient and real facts®'.

4 See BreLICH 1977.

4 The study of the Greek myths set in southern Illyria, in particular by Maria Paola Castiglioni (Casti-
GLIONI 2006; 2009; 2011; 20125 2014), through repeated analyses of the various episodes here localised,
has allowed the evaluation of the contribution of such stories in the perception that the Greeks had of
the region of Epirus, a very pivotal area, as well as of the phenomenon of indigenous acculturation. On
these questions, Vian 1963, 128 ff. has extensively written, although he tried to show (p. 132) that the
Illyrian end-game of the Kadmos story was not a work of the imagination of the mythographers, but
based on a historical substratum.

¥ On the definition of Illyrians and on the perception of indigenous population of the Illyrian land, see

DzmNo 2014.

4 CasTIGLIONT 2010, 197-198. Translation of the author.

49 Paus. IX 12, 2: 10ig 00V vopilovoty & yijv aeikésdon Kadpov tiv Onfaida Aiydrriov kol od Poiviko
6vta, oty évavtiov @ Ady@ tig AOnvag tavtng to dvopa, 6t 'Oyya katd yAdooav v Povikov
KOAETTOL Kol 00 XA1g Kotd TV Alyvrtiov eoviy.

" See EpwarDps 1979, 57, 113.

On Philo’s Euhemerism, see TrRo1ant 1974. On Euhemerism in Antiquity, see now RouBekas 2017.
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These though are now obsolete scenarios, although they still gave rise to some de-
bate in the first half of the last century, when an identification of the Illyrian territory with
the mythic ‘Phoenicia’ was being claimed. An ancient Illyrian migration into Boeotia or a
movement of Pelasgian tribes from the Adriatic Sea to Thebes were both also being pro-
posed, as if ®otvikeg originally was equivalent to ITehacyoi™.

The modern study of myths has likewise demonstrated that searching for the archaeo-
logical traces of those heroic events, using the stories as a literal guide for the reconstruction
of historical facts, is an invalid method of approaching the tales. The mythical dimension,
if in itself perceived once as a foundation in the time-stream of reality, yet simultaneously
belongs to an outdated, sacred, and imaginary ‘past’ — one accepted as not comparable and
equivalent to the contemporary chronological sequence of human events.

The function of all myths, in general, is rather to establish and put on a firm footing
the ‘present’, reconstructing how, in a primordial and different time, unique events occurred
that established the present order of things. The historical background, on which the myths
are based, therefore, is that of the time when they were fashioned and told, not the one in
which the events would ‘actually” have taken place™.

This ‘diverse’, mythical world, was still visible and tangible for instance in the ruins
of the earlier Mycenaean civilisation (which the Greeks identified as ‘tombs’ or ‘relics of the
ancient heroes’)*. Its role now was to epitomise a whole human society, one which exploits
and adapts the Kadmos saga, using this hero from Phoenicia to legitimise itself as the sacred
couple’s heirs in Boeotia and Illyria.

This admixture of different strata of interpretations is in keeping with some aspects
explained by the most recent thinking on comparative mythology.

Kadmos, undoubtedly, belongs to the category of those heroic travellers who discover
an ‘unknown territory’, and go on to colonise regions, establish communication routes, and
so acquire the opportunity (or the right in some eyes) to breach those same alien universes,
introducing and hybridising customs and traditions. Kadmos, in fact, is a ‘civilising’ hero
who introduced original and diverse elements of culture into Greece. At the same time, he
is a hero of foreign origin®, such as Danaos and Pelops, who was actively involved in the

2 See Vian 1963, 132; Epwarps 1979, 87-113, and CasticLiont 2010.
%3 See BrericH 1970. In my opinion, it seems pointless to look in these tales for traces of historical move-
ments of peoples from east to west, while it is much more productive to investigate the ideological mo-
tivations that drove people to narrate certain events, supposing them as having occurred in a time before
the present.

54 See MALKIN 1987.

% See MiLLer 2005. Cf. Schol. in Isocr. Vita-Hypoth. 1 141: 6 Zwddviog Kadpog BapPapog dv (1 yap

2180V kod ot V1o Tovg [Epsag fv).
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elaborate process of Hellenisation of the regions he visited. Kadmos is also a founding hero
who, starting from the fantastic Phoenician East, ended his days in the equally fantastic
Ilyrian West.

In his homeland, in Phoenicia, he does nothing. But, both in Greece and in Illyria he
operates as a founder and cultural hero. Starting from Tyre, with his brothers Kylix and Pho-
inix, looking for their sister Europe kidnapped by Zeus, the Phoenician prince explores new
routes and introduces writing into Greece. In a strange land, Kadmos establishes new cults
(Demeter Thesmophoros, Athena Onka, Aphrodite), erects altars, opens stone quarries, dis-
covers mines of gold and copper, and comprehends the processes of metallurgy®. He makes
the land ‘cultivable’ (from Demeter, Kadmos received an ear of wheat, as a wedding gift) and
habitable (by killing the primordial dragon). The establishment of many new settlements
was attributed to him on Rhodes, Thera, Samothrace, and Thrace®. In Greece, he founded
Thebes, the ‘Kadmean citadel’, and married Harmonia, the personification of Order®. Final-
ly, he manages to pacify the territory of the Encheleans, and, with his children, ‘creates’ the
Illyrian historical landscape™.

The contrast with the origin of Kadmos in Phoenicia, his time in Greece and finally
in Illyria, is particularly striking. Kadmos does not have a place in any local tradition in Tyre
or Sidon; his presence on the imperial coins only testifies to the efforts of a Hellenised ad-
ministration to exploit the resources of the traditional mythology®. In Thebes, he is bearer
of cultural achievements that changed the physiognomy of the region and the customs of the
inhabitants, the natural sphere, the fertility and prosperity of the soil, as well as instituting
the right practice of marriage.

In Illyria, he shapes and ‘humanises' the territory, with the introduction of the City
and the attribution of the names of his children to the natural elements, to the cities of the
urbanised landscape, and to the people who descend from him through his successors.

His cultural role in Illyria, at the same time, is another example of the Greek model of
the mythical appropriation of the increasingly known and frequented Adriatic coast, through
journeys made by heroes, such as Diomedes in Apulia/Daunia and Antenor in Venetia and
Patavium®: territories where the ancient and mythical traces (objects and monuments) of
their passage remained for a long time visible.

>¢ Quarries: Plin. V.H. VII 195; gold mines: Plin. V.H. VII 197; copper mines: Hyg. Fab. 274. For the
mines in Thracia, see Epwarps 1979, 32, and CastigLion: 2012.

7 See EDWARDS 1979, 29 ss.

8 See Rocchr 1989.

Also Eust. in Dion. Per. 389 cit. claims that Illyrians are descendants of Illyrios.

% See ViaN 1963, 133; BoNNET 2015 passim.

61 See CastigLIONI 2009, 99.

2 See BRILLANTE 2001, 278-279, and SaseL Kos 2004, 496-497.
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If the Greeks could use the Kadmean saga in the West to identify the passage of
remote heroic wanderings, in order to justify their colonising movements, the indigenous
peoples, on the other hand, after gaining the knowledge and conscience of those same myths,
could glorify their origins by referencing that illustrious and civilising ancestor.

Together with many other ‘borderline’ heroes, however, Kadmos remains on an in-
termediate plane, marked by belonging to an archaic era, maybe even the more so with
the appearance on the scene of Dionysos, son of Kadmos’s daughter, Semele, and Zeus. In
my opinion, his ‘exile’ among the Barbarians of Illyria should be so viewed, as also for his
descendants the Kadmeans driven out of Thebes in their time®, and where then reigned II-
lyrios and his descendants. This cultural hero and his Theban descendants belong to a heroic
season that is over: their exile marks their passing from the flow of ‘current time’ and their
metamorphosis into snakes contributes to the founding’ role of Kadmos, giving him even an
apotropaic function®. For Kadmos, the Adriatic region appears as a liminal space, one step
from the Afterworld: here the Phoenician hero can (and has to) leave his human condition
behind and / or progress to the non-human or superhuman world.

In a land organised and urbanised under the name and power of their descendants,
in an Illyrian country structured by his son Illyrios (to whom other myths gave the paterni-
ty of various tribes), there is no place left for Kadmos and Harmonia, despite their special
relationship with the gods and their superior civilising roles among the rural inhabitants.
The snake metamorphosis®, already announced by Euripides®, has come to represent in
Ovid’s ‘Metamorphoses’ (1% century BC-1* century AD) the last act, the loss of the human/
heroic condition. ‘Oppressed by misfortunes and years'™, Kadmos and Harmonia just have
to accept the change, holding each other, while the tongue’s skill is stilled, language falters
and words vanish: ‘Suddenly they were two snakes there, with intertwining coils, until they
sought the shelter of the neighbouring woods’.

& Cf. Hdt. V 61, cit.
¢ The dragon killer (in Thebes) turns into a dragon (in Illyria). See CastigLiont 2009, 103, and 2010.
¢ For the translation in the Elysian Fields, see Roccur 1989, 118, 134; CastigLiont 2006. On this meta-
morphosis cf. also Luc. Phars, 111 189-190: Encheliae versi testantes funera Cadmi, / Colchis et Adriacas
spumans Absyrtos in undas (see VENINI 1967), and Lact. Plac. in Stat. Theb. 111 290: Hllyricas ubi Cadmus
Sfugiens infortunia Thebarum, existimans se loco etiam mutare fortunam, cum Harmonia coniuge versi sunt
in dracones in Illyrico. Ut Lucanus ‘Encheliae versi testantes funera Cadmi’.

Eur. Ba. 1330-1339, cit. On this metamorphosis cf. also the ‘explanations’ provided by Eust. in Dion.
Per. 391.

Ov. Met. IV 569: malis annisque graves; 600-601: ez subito duo sunt iunctoque volumine serpunt / donec in
adpositi nemonis subiere latebras. See VIDEAU 1998.
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Since then, says Ovid, snakes in Illyria are harmless®®: ‘they do not avoid human be-
ings or wound them; quiet serpents, remembering what they once were’®.

The hero who killed the dragon in the primeval Boeotian territory finally took the
form of a snake, as did his wife, in a fabulous Balkan region. According to a Commentary on
Vergil’s Aeneid, when Kadmos left Thebes and passed through the territory of Macedonia, he
left a young son, born to him by his wife Harmonia by the Illyrian River. ‘A serpent twined
around this son and, until he had grown up, nursed him in the embrace of its body and filled
him with the power to subdue this entire country. It named him Illyrius, after itself’”°.
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Fig. 1 Map of Illyria (affer Saser Kos 2004, 495).

On the docility of the Epirotic serpents in the Apollonian divinatory context, see DumonT 1987.

Ov. Met. IV 602-603: Nunc quoque nec fugiunt hominem nec vulnere laedunt, quidque prius fuerint,
placidi meminere dracones. But cf. Stat. Theb. III 290, where Harmonia strips and spits poison on the
Illyrian grass.

Cf. Interpr. Vat. Verg. Aen. 1 243: Cadmus, Agenoris filius, relictis Thebis comite Harmonia coniuge fortu-
nae iniurias sustinens fines Macedoniae supergressus parvulum filium, qui iuxta Hllyricum fluvium ab Har-
monia editus fuerat, dereliquit. Hunc serpens spiris suis innexuit et, donec ad adultos venirer annos, amplexu
corporis fovit imbuitque viribus, quibus omnem illam regionem sibi subdidit. Hic ex vocabulo (suo Hllyrium)
denominavit. See RossigNoL1 2004, 106 ss.; ANTONELLI 1994, 19; Sager Kos 2004, 501.
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